mm.m. DOI: Gelecek Vizyonlar Dergisi (fvj: Future Visions Journal) 10(1): 2026, 74-86
Submitted: 04.05.2026 Revised: 16.06.2026 Accepted: 17.06.2026

KOCER (GOCER) KADINLARIN GUNDELIK YASAMINDA COGRAFi iZLER

Geographical Traces in the Daily Life of Nomadic (Kogcer) Women

Musa Yiiksel*, Halil Hadimli?

Oz

Bu arastirma, Sirnak-Hakkari boélgesinde varligini sirdiren Soran Asireti 6zelinde konargoger (koger) kadinlarin glindelik yasam
deneyimlerinin cografyasini incelemektedir. Calismada, sirekli hareketlilik halinin kadinlarin dogayla kurdugu iliskiyi, sosyoekonomik
rollerini ve toplumsal cinsiyet dinamiklerini belirleyen temel faktor oldugu varsayilmaktadir. Bu baglamda koger kadinlarin yasam
alanlari, sosyal etkilesimleri ve pratikleri, nitel bir metodoloji olan etnografik saha arastirmasi ve kultlrel cografya perspektifiyle ele
alinmaktadir. Koger kadinlarin giindelik yagsaminin mekansal odaklari olan ¢adir, yaylak, kislak ve gb¢ rotalari; topografya, iklim ve bitki
ortlsl gibi cografi unsurlarla siki sikiya iliskilidir. Daglik alanlar, vadiler ve yaylalar gibi farkh fiziki cografya ozellikleri, kadinlarin
mekansal pratiklerini dogrudan sekillendirir. Yaylalarda hayvancilik ekonomisinin merkezinde yer alan kadinlar; sagim, siirii bakimi ve
sut Urlnlerinin islenmesi gibi emek-yogun faaliyetleri yurattrken, iklim kosullari ve vejetasyonun mevsimsel donglsi onlarin takvimini
belirler. Sicak yaz aylarinda yiiksek rakimli yaylalara ¢ikis, kisin ise korunakl vadi ve ovalara inis seklinde somutlasan dikey hareketlilik
dongiisi, kadinlarin yasam ritmini olusturur. Bu devingen siirecte dogal peyzajin degisimi, yabani bitki toplayiciligi ve pazar iliskileri
Uzerinden kadinlarin yeme-igme ve beslenme kiltiriini de dogrudan doénistirmektedir. Sonug olarak galisma; koger kadinlarin
hareketli yagam tarzi igerisinde dogal gevreyle nasil uyum sagladiklarini, uzamsal bellegi ve peyzaji nasil deneyimlediklerini ampirik
verilerle ortaya koymaktadir. Arastirma, toplumsal yasamin ve cinsiyet rollerinin insasinda fiziki ve kalturel cografya unsurlarinin
oynadigi belirleyici roli etnografik bir derinlikle gérinlr kilarak literatire katki sunmayi amaglamaktadir.

Anahtar Kelimeler: Kiiltirel Cografya, Koger Kadinlar, Soran Asireti, Glindelik Yasam, Etnografya.

Abstract

This study examines the geography of the daily life experiences of nomadic (Koger) women, focusing specifically on the Soran Tribe in
the Sirnak-Hakkari region. The study presupposes that the state of continuous mobility is the primary factor determining women's
relationship with nature, their socioeconomic roles, and gender dynamics. In this context, the living spaces, social interactions, and
daily practices of nomadic women are addressed through a qualitative methodology combining ethnographic field research with a
cultural geography perspective. The spatial focal points of nomadic women's daily lives—namely tents, summer pastures (yaylak),
winter pastures (kislak), and migration routes—are intrinsically linked to geographical elements such as topography, climate, and
vegetation. Diverse physical geographical features, including mountainous areas, valleys, and highlands, directly shape women's spatial
practices. Situated at the center of the pastoral economy in the highlands, women conduct labor-intensive activities such as milking,
herd care, and processing dairy products, while climatic conditions and the seasonal cycle of vegetation dictate their temporal
calendar. The vertical mobility cycle, manifested as ascending to high-altitude highlands during the hot summer months and
descending to sheltered valleys and plains in winter, constitutes the rhythm of women's lives. In this dynamic process, the
transformation of the natural landscape directly shapes women's culinary and dietary culture through wild plant foraging and market
exchanges. In conclusion, the study utilizes empirical data to demonstrate how nomadic women adapt to the natural environment and
how they experience spatial memory and landscape within their mobile lifestyle. By rendering visible the decisive role of physical and
cultural geographical factors in the construction of social life and gender roles with ethnographic depth, this research aims to
contribute to the existing literature.

Keywords: Cultural Geography, Nomadic (Koger) Women, Soran Tribe, Daily Life, Ethnography.
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GIRIS

Beseri faaliyetlerin mekéansal izdlisimu icerisinde hareketlilik, sadece fiziksel bir yer degistirme eylemi degil; toplumsal
hafizanin, kiltirel kimligin ve ekonomik stratejilerin belirli bir ekolojik deger icerisinde yeniden Uretilmesi siirecidir.
Tarihsel slirecte pastoralizm, insanin dogal gevre ile kurdugu karsilikli iliskinin en dinamik érneklerinden biri olarak kabul
edilmektedir. Gogebe topluluklar, gecim stratejilerini iklimsel dongllere baglayarak, sabit yerlesme formlarinin 6tesinde,
mevsimsel ritimlerle sekillenen bir kiltiirel peyzaj insa etmislerdir (Sauer, 1925). Bozkir ekosisteminin sundugu sinirli
olanaklar, yaylak ve kislak alanlarinin ekseninde transhiimans faaliyetlerini bir hayatta kalma mekanizmasindan ote,
sosyo-kiiltiirel bir 6rgitlenme bigimine dénlstirmustur (Bulut, 2021).

Gog¢ olgusu, canlinin neslini sirdiirme gayretinin mekansal yansimasiyken; gocebelik (nomadizm), belirli bir yerlesik
merkeze bagli kalmaksizin pastoral déngiiniin gerektirdigi mobiliteye dayal bir yasam pratigidir (Bozkurt ve Ozgiizel,
2019). Bu baglamda kocer (gocer)lik, dogal kaynaklarin kithgina karsi gelistirilen rasyonel bir adaptasyon siirecidir. Gogebe
terimi, genellikle sabit bir yerlesim odagi bulunmayan ve temel ugras alani hayvancilik olan hareketli gruplari tanimlamak
icin kullanilmaktadir (Hadimli vd., 2010). Bu model; Orta Asya steplerinden Anadolu’nun sarp dag silsilelerine kadar
uzanan bir cizgide Kasgaylar, Tuirkmenler ve Yorikler gibi topluluklarda gorildigi (zere, yerlesik hayata gegisin
dncesindeki bir ara evre degil, 6zgiin bir sosyo-mekansal érgiitlenme formudur (Aksoy, 2001; Eréz, 1991). Ozellikle
Johnson (1969) tarafindan kavramsallastirilan pastoral nomadizm (gégebe cobanlik/gocebe hayvancilik), bu topluluklarin
ekolojik sinirlar dahilinde mekani nasil rasyonel bir sekilde boliimlendirdiklerini agiklamaktadir.

Anadolu’nun topografik yapisi, 6zellikle Glineydogu Toroslar ve cevresi, “dag kocgerligi/gocerligi/gbcebeligi” acisindan
tipik bir laboratuvar niteligindedir. Tlrkiye cografyasinda dag gocebeligi, dogal cevrenin sundugu kisith imkanlar dahilinde
sekillenen dikey yondeki hareketliligin en karakteristik 6rnegidir (Somuncu, 1996). Dogu ve Glineydogu Anadolu’nun sarp
topografyasinda yaylak ve kiglaklar arasinda gergeklesen bu dikey hareketlilik, asiretlerin mekansal organizasyonunun
temelini olusturur (Guney, 1993). Bu baglamda s6z konusu yasam bicimi, sadece bir hayvancilik pratigi degil,
topografyanin zorlayici sartlarina karsi gelistirilmis bUtlinctl bir kiltirel adaptasyon stratejisidir. Matsubara (2013)
tarafindan vurgulandigi lizere, gocebelik diinyasi yerlesik hayatin bir alternatifi veya eksik bir formu degil; kendine has
toplumsal kurallari ve mekansal mantigi olan bagimsiz bir sosyo-kultirel sistemdir. Bu go¢ hareketleri; salt mevsimlik bir
yer degistirme eylemi degil, bolgenin ekolojik sinirlari ile asiretlerin sosyo-ekonomik ihtiyaglarinin uyumlandigi kokla bir
yerlesme sistemidir (Gliney, 1993). Hiitteroth (1959), bolgedeki pastoral sistemin iki temel yapi Gzerine kurgulandigini
saptamistir: Bir yanda tamamen hayvansal Gretime dayali ve saf kogerlik pratigini siirdiiren Soran asireti gibi gruplar; diger
yanda ise tarim ve hayvanciligi hibrit bir modelle yiriten yaylaci kdyliler yer almaktadir. Bu ayrim, kiltirel cografyanin
temel izleklerinden biri olan mekan kullanim bigimlerindeki gesitliligi ve yerel adaptasyon stratejilerini agik¢a ortaya
koymaktadir (Denker, 1960).

Pastoral toplumlarin i¢sel dinamiklerinde toplumsal cinsiyet rolleri, 6zellikle ekonomik dénlsiim ve kirsal ekonominin
ticarilesme sirecglerinden dogrudan etkilenmektedir. Kiiresel 6lgcekte kadinlarin toprak ve kaynaklara erisimindeki
esitsizlikler, pastoral yapilarda saglik, egitim ve miras gibi temel alanlarda derinlesen bir “karar alma marjinalligine”
donusebilmektedir (Akbas, 2022). Oysa yaylacilik geleneginde kadin, sadece bir is glici degil, ayni zamanda geleneksel
ekolojik bilginin tasiyicisi ve aktaricisi konumundadir. Bu toplumsal yapinin temel tasi olan asiretler ise, kan bagi ve soy
birligi Gzerine insa edilen kolektif bir kimligin mekansal temsilcileridir (Tasdelen, 1997).

Etimolojik ve anlamsal agidan yayla kavrami, Turk kiltirinde yaz mevsimini (yay) ve hayvanlarin serbestge otlatiimasini
(yaymak) kapsayan semantik bir derinlige sahiptir (Alagéz, 1941). Cografi bir birim olarak yayla; kéyin ortak milkiyeti
altinda olan, ana yerlesim birimiyle organik ve ekonomik baglarini koruyan, ancak kendine has bir tiretim disiplini ve sosyal
atmosferi bulunan “liminal” (esikte) bir mekandir (Tuncgdilek, 1964). Bu alanlar, kiltirel cografya literatiriinde Ingold
(2000) tarafindan tanimlanan “yasam diinyasi” ve “Mesken Tutma” kavramlariyla értiserek, insanin dogayi sadece fiziksel
degil, duyusal ve pratik olarak da donlstlirdigl sembolik alanlar olarak nitelendirilebilir.

Bu arastirma, pastoral gocerligi sadece teknik bir hayvancilik faaliyeti olarak degil; feminist cografya perspektifiyle,
kadinlarin giindelik yasam ritimleri izerinden mekani nasil kurduklarini sorunsallastiran bir yaklagimla da ele almaktadir.
Arastirma kapsaminda, gocer kadinlarin gorinmeyen emegi olarak nitelendirilebilecek tandir yapimi, hirbe, havs insasi ve
geven toplama gibi pek ¢ok faaliyetlerin, salt birer ev isi degil, bilakis cografi ortamin kiiltiirel olarak yeniden uretildigi ve
birer kiltirel peyzaja déntstiraldigu temel birer mekan insasi pratigi oldugu savunulmaktadir.

Bir bolgeyi sadece haritadaki fiziksel sinirlariyla anlatmak, o topraga yiklenen tarihi degeri ve orada yasayan insanlarin
ruhunu eksik birakir. Bu arastirma, Soran asiretinin yasam pratiklerini incelerken; mekani sadece cografi bir arazi olarak
degil, insanlarin yasayarak, emek vererek ve kokli bir gegmisin mirascilari olarak anlamlandirdigi yasayan bir mekan
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olarak gormektedir. Soran asireti 6rneginde yapilan bu arastirma, tarihi karakterlerin izleri ve Mirlerin soyluluk
gelenegiyle yogrulmus bir kimlik anlama yolculugudur.

Carl Sauer (1925), bugiin “Kiltiirel Peyzaj” dedigimiz kavramin onciisiidiir. Ona gore bizler dogayi sadece kullanmayiz,
ona kendi imzamizi atariz, isleriz ve yeniden sekillendiririz. Trkiye’de bu yolu acan Alag6z (1941) ve Tungdilek (1964) gibi
hocalarimiz da yaylalari sadece birer otlak alani degil, kiltiriin mekana islenen yasam alanlari olarak gérmuslerdir. Soran
asireti icin bu peyzaj, Sirnak ve Hakkari cevresindeki yayla alanlarindan Mardin ve Sirnak gevresindeki kislak alanlarinda
gizlenen “Hekola Mira (Mirlerin Harekolu)”, “Mira Sora (Soranlarin Miri)” gibi yer ve karakter isimlerinde gizlenmistir.
Bunlar kdltarin cografi mekanla bitlinlesmesine birer érnektir. Asiretin gectigi her patika, Tuncdilek’in (1964) de
vurguladigi gibi, siradan birer yol degil; Hana Sori (Soranlarin Hanim Agasi: Soran asiretinin hanim agasi olarak tarihte yer
almistir) gibi figlirlerin cesaretiyle sekillenmis kiltirel damarlardir.

Tim Ingold (2000), insanlarin diinyayi disaridan gozlemleyerek insa etmediklerini, aksine diinyanin iginde yasayarak onu
deneyimlediklerini savunur. Ingold’a (2000) gore koger (goger)lik, cevreyle kurulan aktif bir etkilesim sonucu kazanilan bir
beceridir. Buna goére koger (goger)lik, tesadifi bir hareketlilik degil; aksine kan bagi ve soy birligiyle kenetlenmis, asiret
adiyla anilmay! bir onur sayan kokli bir sosyal diizendir. Bir koger (koger (goger)) icin yaylaylak alanlarina gikmak; riizgarin
yonini bilmek kadar, o daglarda atalarinin izini stirmek ve o mirasi korumak anlamina da gelmektedir.

Bilimsel dilde mekan kavrami genellikle soguk ve soyut bir diizlem olarak algilanirken; insanin oraya anilarini, emegini ve
kimligine dair anlatilari katmasiyla bu soyutluk yerini yasayan bir “yer” deneyimine birakmaktadir (Cansever, 2002). Bu
baglamda Soran asireti gibi konar-goger topluluklar icin yaylak alanlar, mevsimlik bir durak olmanin 6tesinde insanin bu
diinyadaki yerini bulma gabasini ve Soranli kimligini her durakta yeniden vatan haline getirme sirecini temsil eder. Bu
siregte mekan, duragan bir zemin degil; toplumsal iligkilerin ve cinsiyet rollerinin stirekli insa edildigi dinamik bir yapidir
(Massey, 1994). Dolayisiyla “glindelik yasamin cografyasi” kavrami, Soran kadinlarinin mekansal bilgisinin nasil
cinsiyetlendirilmis bir uzmanliga doénistigini anlamak icin temel bir esik sunarken (Rose, 1993); kimligin mekanla
harmanlandigi bu tip 6zglin yerlesimler, toplumsal cinsiyetin mekansal bir performansi olarak nitelendiriimektedir
(McDowell, 1999).

Soran asiretinin sosyo-mekansal organizasyonunu sirdirdigi arastirma alani, Gineydogu Anadolu ile Dogu Anadolu
bolgeleri arasindaki stratejik gecis kusaginda, Sirnak ve Hakkari gevresindeki yiksek yaylaklar ile Mardin gevresindeki
kislak alanlarini kapsamaktadir. Bu sahanin en temel cografi karakteri, sinirlarinin statik olmamasi; aksine meralarin
kiralama sartlari, otlak verimi ve giivenlik faktorlerine bagli olarak her yil dinamik bir sekilde yeniden sekillenmesidir.

Arastirma sahasi, morfolojik agidan algak platolardan (Mardin-Sirnak Cevresi) sarp daglk kitlelere (Hakkari-Sirnak-Van)
uzanan belirgin bir dikey farklilasma sunar. Asiretin hareket merkezleri ve goc yollari, bu topografik yapinin en kilit
noktalaridir.

Gog hareketi, Mardin ¢evresindeki kislaklardan baslayarak kuzeydogu yoniinde, Glineydogu Toroslar’in zirvelerine dogru
gerceklesir. Haritada goriilen bu rota, sadece hayvanlarin fiziksel yer degistirmesi degil; Dicle Nehri kollarini ve vadi
tabanlarini takip eden, asiretin Miré Kor (K6r Mir) doneminden beri hafizasinda tasidigi tarihsel bir koridordur. Bu rotalar
oldukga dinamik ve siirekli yon degistiren (gesitli sebeplerden dolayi) rotalar olsa da genel de benzer glizergahlari takip
etmistir (Sekil 1).

Bolgedeki iklim donglsi, pastoral yasam takvimini sekillendiren temel belirleyicidir. Kis mevsiminde Mardin cevresinin
sundugu 1thman iklim kosullari, striler icin elverisli kislak alanlari ve glvenli barinma imkani saglar. Ancak Mayis ayi
itibariyla yikselen sicakliklar ve buna bagh gelisen kuraklik, vejetasyonun sarararak besin degerini yitirmesine neden olur.
Bu durum ise dikey gogi bir zorunluluk haline getirir. Yaz donemi boyunca dikey goégiin varis noktasi olan yaylak alanlar,
yuksek rakimin sagladigi serin iklimi, kar erimeleriyle beslenen taze dag cayirlari ve zengin step formasyonlariyla
hayvancilik faaliyetleri icin ideal bir ekosistem sunar. Bu vejetasyon sadece bir yem kaynagi degil, ayni zamanda asiret
kadinlarinin tibbi amagli, yemek amacgli veya yakacak (geven vb.) olarak kullandigi, dogaya dair derin bir mekansal bilgi
gelistirdigi ekolojik bir laboratuvardir.
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Sekil 1. Arastirma Sahasi ve Yakin Cevresinin Lokasyon Haritasi.

Gog glzergahinin ve konaklama noktalarinin (zoma) belirlenmesindeki en kritik faktér su kaynaklaridir (Sekil 2) Dicle Nehri
ve Ozellikle Botan Cayi havzasi, go¢ koridoru boyunca hayvanlarin su ihtiyacini karsilayan ana arterlerdir. Yaylak
alanlarindaki (Harekol, Farasin, Catak vb.) kar erimeleriyle beslenen yilksek debili kaynaklari sayesinde asiretin bu zorlu
cografyada uzun siire kalabilmesine imkan taniyan hidrografik bir siginaktir.

Sekil 2. Narlica Suyu, Van’in Catak ilgesine bagli Narh kéyi kirsalindan dogarak Catak Cayi’'ni besleyen ana dere
kollarindan biridir.

YONTEM

Arastirma, Soran asiretinin pastoral hareketliligini ve mekanla kurdugu iliskiyi anlamak amaciyla nitel arastirma
yontemleriyle kurgulanmistir. Arastirmada, kultlirel cografya literatlriiniin temel taslari olan etnografik gézlem,
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derinlemesine milakat ve mekansal analiz teknikleri bir arada kullanilmistir. Arastirma verileri ¢ temel asamada
toplanmistir.

Arsiv ve Literatlir Taramasi: Soran asiretinin tarihsel gog rotalari ve “Miré Kor” (Kor Mir) donemine dayanan mirlik gelenegi
ve sonrasinda gelisen kiltiirel baglam konuyla ilgili mevcut kaynaklardan incelenmistir.

Katilimli Gézlem (Etnografi): Arastirmaci, asiretin yaylak (Herekol gevresi, Van glineyi ve Farasin yaylalari) ve kislak
alanlarindaki (Mardin, Sirnak cevresi) gilindelik yasamina dahil olmustur. Bu siregte 6zellikle kadinlarin bitki toplama
pratikleri, tandir yapimi ve yerlesim alanlarinin (zoma) organizasyonu yerinde gézlemlenmistir.

Derinlemesine Miilakatlar: Asiret liderleri, aile blylkleri ve kadin bireylerle yari yapilandiriimis gérismeler yapilmistir.
Ses kayitlari ve video ¢ekimleri yapilmistir. Bu milakatlarda goc¢ glizergadhlarinin se¢imi, mera kiralama siregleri ve
“Herekola Mira, Farasin Yaylalar” gibi mekanlara yiklenen sembolik anlamlar sorgulanmis, 6zellikle kadinlarin glindelik
yasaminda doga ile yapilan etkilesim izerinde durulmustur.

Arastirmanin orneklemini, koger (goger)lik kultlriinG aktif strdiren Soran asireti bireyleri olusturmaktadir. Amacgh
ornekleme yontemiyle, tarihsel hafizayi temsil eden yaslilar ile iretim slreglerini yoneten kadinlar arasinda dengeli bir
dagihm gozetilmistir. Arastirmanin 6zgiin tarafini, milakatlarin odaginda yer alan ve dogaya dair derin mekansal bilgiye
sahip olan koger (goger) kadinlar olusturmaktadir.

Saha arastirmalari, asiretin mevsimlik déngisiine uygun olarak; Mayis-Agustos doneminde yaylaklarda (Sirnak-Hakkari-
Van), Ekim-Aralik déneminde ise kislaklarda (Sirnak-Mardin) yurutilmustir. Sahada gézlemlenen ve mulakatlarda tarif
edilen rotalar ve patikalar, GPS verileriyle desteklenerek CBS tabanli haritalandiriimistir.

Elde edilen veriler betimsel analiz yontemiyle ¢ozimlenmistir. Bulgular, Sauer’in (1925) “Kiltirel Peyzaj” ve Ingold’un
(2000) “Mesken Tutma” perspektifleri cergevesinde yorumlanmistir. Boylece koger (goger)ligin sadece bir hayvancilik
faaliyeti degil, cografi cevreyle kurulan aktif bir yasam becerisi oldugu kuramsallastiriimistir.

BULGULAR

Saha arastirmasindan elde edilen bulgular, Soran asiretinin hayvancilik faaliyetlerini sadece ekonomik bir kazang yolu
olarak degil; mekani anlamlandirma ve kadin emegiyle kiltiirel bir kimlik kurma siireci olarak yansitmaktadir. Bu arastirma
kapsaminda, Soran asireti koger (goger) kadininin giindelik yasamin cografyasi igerisindeki belirleyici rolii ve bu rollerin
doga lizerinde olusturdugu kiiltiirel peyzaj izleri incelenecektir. Ozellikle kadinlarin geleneksel bilgisiyle sekillenen ve
dogay!i nasil 6zgiin birer yasam alanina dénistirdiginid gosteren tandir yapimi, bitki tasnifi, su kaynaklari belirlemek gibi
bazi 6rnekler izerinde durulacaktir.

Sekil 3. Yaylak alanlarinda, su kenarlarina kurulan ¢adirlarin olusturdugu yerlesim alani.

Soran asiretinin yerlestigi yliksek kusak yaylaklari, rastgele secilmis otlaklar degildir; saha verileri asiretin bu cografyayi
tarihsel bir milkiyet hafizasiyla kodladigini géstermektedir. Dogal ortamin Soran asireti hafizasi gibi kilturel degerler
tarafindan nasil bir yer haline getirildigi, kiiltlirel peyzaj kurami gergevesinde belirginlesmektedir (Sauer, 1925). Bu durum,
dikey hareketliligin sadece ot bulma amaci tasimadigini, ayni zamanda tarihsel bir kéke tutunma gabasi oldugunu
kanitlamaktadir.
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Saha gorilen g¢adir diizenleri, kiiltlirel cografyada gecici mesken morfolojisi olarak tanimlanmaktadir. Her zoma {initesi,
su kaynaklarina yakinlk ve givenlik baz alinarak kadinlar tarafindan stratejik bir mikro-mekan organizasyonuyla
kurulmaktadir (Sekil 3).

Soran asiretinin yaylak ve kislak alanlari arasindaki transhiimans dongis(; hayvancilik yapan koger (goger) lerin salt kendi
fiziksel konforlarindan ziyade, siiriilerinin biyolojik ihtiyaglarina ve meralarin bitki kalitesi durumuna gore sekillenen,
buttnlyle doganin sartlarina ve mevsimsel ritme bagli bir hayatta kalma stratejisidir. Bu siireg, aslinda butiinliyle tabiatin
sundugu imkanlara ve iklimin déngiisiine eklemlenerek ilerler (Bulut, 2021). iste bu zorlu devinim igerisinde kadinlar;
blyiklerinden aldiklari derin bir yerel iklim bilgisi ve mekansal iktisat birikimiyle, yasami ve gocl bizzat yénlendiren en
asli aktoérler olarak 6ne c¢ikmaktadirlar. Esasen bu yerel cografi bilgi, kocer (gocer) kadinlarin giindelik yasam
deneyimlerinden siziilerek olusan ve her sikistiklarinda basvurduklari ¢cok degerli bir kiltirel rehberdir (Bulut vd., 2013).

Kadinlarin bitki értiisiinu tibbi amacli yas ya da yakacak mahiyetinde kuru olarak titizlikle tasnif etmeleri, aslinda dogayi
ne kadar derinlemesine tanidiklarini gésteren ileri diizeyde bir ekolojik uzmanliktir. Onlarin bitkilerin biylime asamalarini
takip ederek gog¢ vaktine karar vermeleri, cografi potansiyelin adeta bir “halk takvimi” hassasiyetiyle yonetildigini
kanitlamaktadir. Bu yonetim becerisinin mekanda viicut buldugu yerlesme Unitesi olan zoma ise, dogaya disaridan
eklemlenmis rastgele bir yapi degil, koger (gocer) kadinlarin yasam ritimleriyle tabiati “evcillestirdigi” bir beceri ve mesken
tutma alanidir (Ingold, 2000). Herekol ve Farasin gibi sarp yaylaklarda insa edilen bu yerlesimler, karagadirlar, imeceyle
yukseltilen tandirlar ve stratejik geven istifleri araciligiyla, doganin kadin eliyle sicak bir yasam diinyasina déntsturaldigu
0zglin birer kilturel peyzaj kesitidir (Bulut vd., 2017).

Sahadan elde edilen verilere dayanarak, en belirgin kadin faaliyetlerinden biri olan geven ve cali toplama siireci (Sekil 4),
pastoral ekonominin eneriji lojistigi boyutunu yansitmaktadir. Kadinlar tarafindan sistematik olarak toplanan ve kurutulan
bu biyokiitle kaynaklari, idil-Van hatti boyunca bir tasinabilir enerji kaynagina déniismektedir. Bu durum, koger (gdcer)
kadinlarin enerji ihtiyaglarina dair genis 6lgekli bir mekansal planlama yaptiklarini ve cografi kaynaklari strddralebilir
kildiklarini kanitlamaktadir.

Sekil 4. Cevreden toplanan geven otu ve kenger bitkisinin kdkleri, bolgedeki dogal yasamin dnemli bir pargasidir.

imece usulii tandir yapimi, zoma icerisindeki sosyal dayanismanin mekansal odak noktasidir. Tandirlar, dogrudan lokal
cografi cevreden (toprak ve su) insa edilerek ekolojik bir mimari olusturmaktadir. Her zomanin ortak kullandigi bu yapilar,
koger (gocer) yerlesme dokusunda kamusal alan islevi gérerek toplumsal bagi gliclendirmekte ve mekanda somut bir
kadin izi birakmaktadir (Sekil 5).
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Sekil 5. Yaylak alanlarindaki killi topraktan yapilarak zomanin ekmek ihtiyacini karsilamak icin kullanilan geleneksel
tandir.

idil kislaklarindan Van-Catak ve Herekol yaylaklarina uzanan hareket, toplulugun varhigini siirdiirebilmesi icin iklimsel
dongiiye gore sekillenen hayati bir ritimdir. Gogebelik, doga ve kiltir arasindaki iliskiden beslenen bir yasam bigimi olup,
bu dikey hareketlilik bir hayatta kalma stratejisi olarak “dag gogebeligi” seklinde tanimlanmaktadir (Akgiin ve Aydin,
2021). Yaz aylarinda tercih edilen yiiksek kusak alanlar, ylikselti ve su zenginligi gibi ¢ekicilikleri sayesinde beseri faaliyetler
icin uygun bir ortam sunmaktadir (Zaman, 2001). Kar erimeleriyle beslenen bu yaylaklar, asiretin topografik zorluklara
karsi sigindigi birer “hidrografik siginak” islevi gérerek mekansal esnekligi pekistirmektedir.

Modernlesme stiregleri yaylacilik faaliyetlerinde fonksiyonel degisimlere yol agmis; bazi yaylalar donlstime ugrarken
bazilari yeni yerlesme dokularina blrlinmustir (Sari, 2013). Yaylacilik sadece bir hayvancilik faaliyeti degil, ayni zamanda
bir yasam bicimidir ve glinimiizde bu alanlar sosyo-kiltirel degisimlerle birlikte giderek azalmaktadir (Sari ve Kaya, 2019).
Soran asiretinin her trli idari ve miulkiyet tartismasina ragmen ylrlylisine devam etmesi, transhiimansin toplumsal
iradeyle sekillenen sarsilmaz bir ritim oldugunu gostermektedir (Hadimli vd., 2010). Bu baglamda, Soran asiretinin zorlu
sartlara ragmen bu hatti koruma c¢abasi, modern mekansal baskilara karsi 6zgiin bir “klltirel direng alani” olarak
okunmalidir.

Soran asiretinin bu sahadaki varligi; tarihsel mirlik hafizasi, kadinlarin ekolojik uzmanligi ve topografyaya uyumlu dinamik
hareketliligiyle 6rult 6zglin bir kiltlirel peyzajdir. Bu peyzaj, bilginin, bellegin ve 6zellikle kadin emeginin mekana
naksedildigi batlncil bir “yasam diinyasi”ni temsil etmektedir.

SONUG VE TARTISMA

Makalede, gecici mesken morfolojisinin mikro yerlesim birimi olan “zoma”nin, dogal g¢evrenin kadin emegiyle
donlsturuldigi 6zglin bir kiltirel peyzaj kesiti oldugu belirtilmistir. Soran kadini; karagadir etrafinda, yerel killi topraktan
imece usull tandir yapimi, geven ve ¢ali ¢irpi diizenlemesi ile Narlica Suyu ve Botan Cayi havzasindaki su yonetimi gibi
uygulamalarla dogayi “insanilestirmistir”. Boylece cografyanin soyut mekanini, toplumsal hafizanin islendigi yasayan bir
“yer” haline getirmistir. Bu durum, Carl Sauer’in kiltlrel peyzaj kurami ve Tim Ingold’un “Mesken Tutma” perspektifini
desteklemekte; mekanin sabit bir zemin olmadigini, aksine kadinin glinlik yasam pratikleriyle stirekli yeniden retilen
dinamik bir yapi oldugunu géstermektedir (Massey, 1994).

Koger kadinlarin bitkileri yas veya kuru olarak ayirt etme, geven ve kenger koklerini dizenli olarak toplayip tasinabilir
enerji kaynagina donistliirme ve tibbi bitkileri tanima konusundaki uzmanliklari, geleneksel “ev isi” tanimini agsmaktadir.
Feminist cografya acisindan (Rose, 1993; McDowell, 1999), kadinlarin dogayi uzmanlikla okuyarak bitki gelisim evrelerini
dikkatle izledigi, go¢ kararlarini bu bilgiyle yonlendirdigi ve bu bilgiyi nesiller arasinda aktararak gocer kilturin bilgi
temelini olusturdugu gorilmastdr.

idil ve Mardin kislaklarindan Giineydogu Toroslar'in sarp zirvelerine (Herekol, Van-Catak, Farasin) uzanan bu dikey
hareketlilik (transhiimans), asiret icin sadece bir hayvancilik uygulamasi degil, degismez bir yasam tarzidir. Asiretin
tarihsel milkiyet hafizasinda yer alan “Hekola Mira” (Mirlerin Harekolu) ve “Mira Sora” gibi yer isimleri ile “Hana Sori”
gibi tarihsel figlrlerin hikayeleri, go¢ yollarinin kiltirel damarlar olarak mekana islendigini géstermektedir. Soran
asiretinin modern idari, mulkiyet ve mekansal baskilara ragmen bu dongliyu strdiirmesi, dikey goclin toplumsal iradeyle
korunan o6zel bir “kiltirel direng alan1” oldugunu kanitlamaktadir.
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Kadinlarin su kaynaklarinin kalitesine ve mikroklimatik konfor sartlarina olan duyarlihg, asiretin yiiksek daglik alanlara
yonelmesinde onemli bir beseri cografya faktoriidir. Kar erimeleriyle beslenen bu dik yaylaklar, asiret icin topografik
zorluklara karsi “hidrografik siginak” islevi gorir. Bu alanlar, kadinlarin sosyal dayanisma aglarini kurdugu ve Gretimi
toplumsal cinsiyetin mekansal bir performansina donlstirdigi temel sahnelerdir.

ONERILER

Koger kadinlarin sahip oldugu derin bitki bilgisi, yon bulma yetenegi ve enerji planlamasi, yerlesik yasamin baskisi ve
sosyo-kilturel degisimlerle kaybolma tehlikesiyle karsi karsiyadir. Bu gizli emegin ve yerel cografi bilginin yok olmasini
onlemek igin, Cografi Bilgi Sistemleri (CBS) tabanh ve etnografik rotalama yontemleriyle hizla kayit altina alinmasi
akademik bir 6ncelik olmalidir.

Gelecek galismalarda pastoral gogerlik, geleneksel beseri cografyanin sadece ekonomik ya da pozitivist sinirlarinin 6tesine
tasinmahdir. Konunun; feminist cografyanin sundugu “gtindelik yasamin cografyasi”, “duygusal cografya” ve “mekansal
performans” kavramlariyla, derinlemesine milakatlar ve nitel analiz yontemleri kullanilarak daha detayli incelenmesi
cografya literatiiriine katki saglayacaktir.

Mardin, Sirnak ve Van-Catak hattindaki goc yollari ve gecici konaklama yerlerinde yapilacak altyapi calismalarinda,
kadinlar 6ncelikli olmalidir. Kadinlarin glinlik is ylikiint azaltmak icin temiz suya kolay erisim, mobil saglk tniteleri ve gog
takvimine uygun mobil egitim birimleri gibi cinsiyete duyarl stratejiler planlamalara dahil edilmelidir.

Kadinlarin dogal gevreye kattigi kiltiir, zomalarin 6zgiin yerlesim sekli ve dogayla kurulan simbiyotik iligki, uluslararasi
standartlarda “Yasayan Kiltlrel Peyzaj” olarak kabul edilmelidir. Bu hassas alanlarin modernlesme baskisina ve yikici dig
mudahalelere karsi 6zglin sosyo-mekansal yapisiyla korunmasi igin yasal, idari ve akademik tesvikler artirilmalidir.

CIKAR CATISMASI BEYANI

Yazarlar aralarinda ¢ikar ¢catismasi olmadigini beyan ederler.
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GEOGRAPHICAL TRACES IN THE DAILY LIFE OF NOMADIC (KOCER) WOMEN

INTRODUCTION

Within human geography, mobility represents a profound process through which collective memory, cultural identity,
and socio-economic survival strategies are continuously reproduced within specific ecological frameworks, transcending
simple physical relocation. Historically, pastoralism exemplifies the reciprocal interaction between human groups and
the natural environment. Nomadic communities link their primary subsistence activities to seasonal climatic cycles,
constructing a distinctive cultural landscape that moves beyond sedentary settlement configurations (Sauer, 1925). The
environmental thresholds of steppe and mountain ecosystems transform transhumance between summer and winter
pastures into an entire socio-cultural mode of organization rather than a basic physical survival reflex (Bulut, 2021). While
migration reflects a population's effort to sustain its livelihood, nomadism corresponds to a highly specialized life practice
founded upon continuous seasonal mobility, free from dependence on a permanent sedentary core (Bozkurt & Ozgiizel,
2019). Locally referred to as kogerlik, this traditional mobility emerges as a rational adaptation strategy against resource
scarcity and environmental unpredictability. Nomads are widely defined as fluid social groups whose primary economic
engagement centers on pastoral livestock herding without a fixed settlement focus (Hadimli et al., 2010). This lifestyle is
not a primitive, transitional phase preceding inevitable sedentarization; it represents an autonomous form of socio-
spatial organization observed historically across diverse communities, from Central Asian steppes to rugged Anatolian
mountain chains, including the Qashqai, Turkmen, and Yoruk populations (Aksoy, 2001; Erdz, 1991). The theoretical
framework of pastoral nomadism, particularly as conceptualized by Johnson (1969), explains how these communities
execute a rational partitioning of geographic space based on ecological limits and seasonal carrying capacities.

The complex topography of the Anatolian peninsula, especially the sarp slopes of the Southeastern Taurus range, serves
as anideal laboratory for examining "mountain nomadism". Within Turkey, mountain nomadism stands as a characteristic
manifestation of vertical mobility organized within physical environmental constraints (Somuncu, 1996). This seasonal
movement between lowland winter quarters (kislak) and high-altitude summer pastures (yaylak) forms the structural
bedrock of tribal spatial planning and social cohesion (Gliney, 1993). As argued by Matsubara (2013), the nomadic world
is an independent socio-cultural system possessing its own internal logic, laws, and spatial rationale rather than a
deficient variation of sedentary life. These migratory paths represent deep-seated traditions where ecological boundaries
harmonize with tribal socio-economic imperatives (Gliney, 1993). In regional assessments, Hiitteroth (1959) determined
that the pastoral economy operates on a binary division: pure nomadic groups like the Soran Tribe maintain a
commitment to full mobility and exclusive animal husbandry, whereas transhumant villagers combine agriculture with
seasonal highland migrations. This structural distinction highlights the diversification of spatial practices and local
adaptation strategies within cultural geography (Denker, 1960).

When analyzing pastoral societies, gender roles are profoundly impacted by economic transitions and rural
commercialization. Globally, institutional and cultural inequalities regarding women's access to land and resources
frequently culminate in decision-making marginalization across critical spheres such as health, education, and inheritance
(Akbas, 2022). Conversely, within the operational reality of highland pastoral traditions, the nomadic woman functions
as the primary custodian and intergenerational transmitter of traditional ecological knowledge. The structural vehicle of
this nomadic cosmos is the traditional tribe (asiret), acting as the spatial representative of a collective identity built upon
kinship, lineage, and shared historical consciousness (Tasdelen, 1997).

From an etymological perspective, the concept of yayla possesses a profound linguistic depth in Turkish culture, linking
the summer season (yay) with the unrestricted grazing of livestock (yaymak) (Alagbz, 1941). As a distinct geographical
unit, the yayla is defined as a common property zone under collective tenure, maintaining organic lifelines with base
settlements while preserving its own unique production discipline as a liminal space (Tungdilek, 1964). These elevated
pastures resonate with the dwelling perspective articulated by Tim Ingold (2000), where human actors transform nature
through active, sensory, and practical engagement with the land. This study incorporates a feminist geography
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perspective to problematize how nomadic women construct geographic space through their daily lives. It argues that the
invisible labor of koger women—manifested in manual clay oven (tandir) construction, delineation of historical ruins
(hirbe), clearing of domestic courtyard spaces (havs), and systematic harvesting of wild geven plants—cannot be
dismissed as mundane domestic tasks. Instead, these practices represent foundational acts of spatial production through
which the biophysical environment is culturally re-engineered into a living cultural landscape.

Theoretical Framework

To describe a region solely through physical coordinates is to neglect the historical value, emotional attachment, and
human spirit embedded within that landscape. In exploring the spatial practices of the Soran Tribe, this research
conceptualizes space not as a static terrain, but as a living reality continuously invested with meaning through human
labor, historical memory, and ancestral inheritance. Investigating the lifeworld of the Soran Tribe becomes an analytical
journey into understanding identity, heavily intertwined with oral histories, local heroines, and the enduring legacy of
noble principalities (Mirlik). Carl Sauer (1925) laid the theoretical foundations of this approach through his formulation
of the "Cultural Landscape," asserting that human cultures write their collective signature upon the environment, shaping
its morphology. In Turkish geographical literature, pioneering scholars such as Alagéz (1941) and Tuncdilek (1964)
adopted a parallel view, demonstrating that highland pastures are cultural arenas where social structures are etched into
the topography. For the Soran Tribe, this cultural landscape is deeply encoded within the high ridges of Sirnak and Hakkari
and the winter valleys of Mardin, preserved through loaded toponyms and historic character names such as Hekola Mira
(The Highland of the Mirs) and Mira Sora (The Mir of the Sorans). Every migratory path traversing these mountains is a
cultural artery configured by historical narratives of resistance and leadership, such as the legendary bravery of Hana Sori
(the historical female leader and matriarch of the Soran Tribe).

This active engagement with the environment aligns with Tim Ingold’s (2000) dwelling perspective, which posits that
human beings unfold their lives within the world through continuous practical, immersive interaction. According to Ingold
(2000), mobility and navigation are highly developed skills acquired through lifelong environmental attunement. For the
Soran koger, ascending to high pastures is an expression of an ancient social order bound by blood ties and tribal pride,
where reading environmental signals is indistinguishable from tracking ancestral footsteps and safeguarding a
geographical heritage. While conventional scientific discourses treat space as a cold geometric container, the
introduction of human emotion, localized labor, and biographical narratives converts this abstraction into a meaningful,
lived place (Cansever, 2002). Within this framework, place is a dynamic process where social relations and gender
configurations are perpetually negotiated (Massey, 1994). Therefore, the paradigm of the "geography of everyday life"
provides an essential epistemological threshold for understanding how the spatial knowledge of Soran women is distilled
into a gendered form of environmental expertise (Rose, 1993), rendering the unique spatial configurations of the zoma
(nomadic camp) a continuous geographical performance of gender roles (McDowell, 1999).

METHOD

This study employs a qualitative research design tailored to capture the fluid nature of pastoral mobility and the nuanced
spatial relationships maintained by the Soran Tribe. The methodology integrates three core qualitative techniques
standard within contemporary cultural geography: ethnographic participant observation, semi-structured in-depth
interviews, and geospatial analysis. The collection of primary and secondary empirical data was systematically executed
across three interrelated phases:

Archival and Literature Review: Historical migration corridors, territorial boundaries, and the socio-political evolution of
the Soran Tribe were investigated. Special emphasis was placed on documenting the historical Mirlik (principality)
tradition tracing back to the era of Miré Kor (The Blind Mir) to establish a baseline for analyzing the tribe's contemporary
cultural and spatial patterns.

Ethnographic Participant Observation: The primary researcher entered the live field, fully immersing into the daily
operational rhythms of the tribe across both their summer pastures (yaylak sites surrounding the Herekol mountain
complex, southern Van, and the Farasin plateaus) and their winter quarters (kislak zones in the plains of Mardin and rural
Sirnak). This immersive phase focused on documenting the micropolitical and spatial practices of women, including wild
plant foraging, local soil selection for oven construction, and the internal socio-spatial organization of the temporary
camps (zoma).

Semi-Structured In-Depth Interviews: Formal and informal narrative interviews were conducted with tribal leaders,
lineage elders, and nomadic women, accompanied by digital audio and video recordings. These dialogues targeted the
logic behind migratory path selection, the intricate economics of pasture leasing, and the symbolic, emotional topophilia
attached to specific landscape markers like Herekola Mira and the Farasin highlands, with a deliberate analytical focus
on women's daily interactions with the physical environment.
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The research sample was assembled utilizing purposive sampling strategies, specifically selecting active participants
within the contemporary pastoral economy of the Soran Tribe. A strict demographic matrix was maintained to ensure an
analytical balance between tribal elders, who serve as repositories of historical territorial memory, and nomadic women,
who actively manage daily production cycles and environmental logistics. The epistemological core of the study is
deliberately grounded in the lived experiences of these koger women, who possess a highly specialized, localized
geographic knowledge.

Fieldwork was structured to synchronize with the tribe's seasonal calendar, spanning the May-August period in the high
alpine zones of Sirnak, Hakkari, and Van, and the October-December period in the low-lying winter plains of Sirnak and
Mardin. Migratory pathways, hidden mountain passes, and camp coordinates identified during ethnography were
recorded using handheld Global Positioning System (GPS) receivers and subsequently processed within a Geographic
Information Systems (GIS) environment to produce spatial maps of nomadic mobility. The gathered textual and visual
data underwent rigorous qualitative descriptive analysis, interpreted through Sauer’s (1925) cultural landscape theory
and Ingold’s (2000) dwelling perspective, establishing a theoretical bridge between empirical field observations and
broader geographic discourses.

FINDINGS

The empirical evidence generated through the fieldwork demonstrates that the pastoral livestock activities of the Soran
Tribe extend far beyond a mere economic market calculation; they function as a primary mechanism for spatial meaning-
making and identity construction, heavily anchored in female labor. The results illuminate the decisive role of the koger
woman within the geography of everyday life, illustrating how her routine practices leave distinct cultural signatures on
the biophysical environment. Rather than occupying a random set of pastures, the Soran Tribe navigates a geography
deeply encoded with a historical memory of spatial ownership and ancestral tenure. The process by which raw physical
terrain is translated into a structured, culturally meaningful place is clearly explained through cultural landscape theory
(Sauer, 1925), proving that vertical mobility is driven not only by a search for animal forage but by an existential need to
claim historical spaces.

The spatial morphology of the temporary camp, or zoma, represents a highly specialized form of transient architecture
within cultural geography. Far from being arbitrary clusters, each zoma unit is strategically configured by women through
a meticulous micro-spatial planning process that balances immediate proximity to critical hydrographic sources with
defensive topographical positioning against environmental hazards. The transhumance cycle between the lowlands and
the highlands operates as an ecocentric survival strategy dictated by the biological clocks of the herds and the seasonal
vegetative quality of the pastures, fully embedding human life within natural rhythms (Bulut, 2021). Within this
demanding migratory framework, nomadic women emerge as the primary directors of movement, utilizing a
sophisticated body of local climate knowledge and spatial resource management passed down through generations—a
gendered geographical knowledge that serves as a vital cultural compass during moments of environmental stress (Bulut
etal., 2013).

Women exhibit advanced ecological expertise in their systematic classification of local flora, distinguishing between wet
and dry vegetation for medicinal, culinary, and fuel purposes. Their precise tracking of plant phenology and growth stages
directly informs the tribe's operational decisions regarding migration timing, demonstrating that geographic potential is
governed with the precision of a local "folk calendar". The zoma settlement represents a site of active "dwelling" where
women domesticate the wilderness through daily routines (Ingold, 2000). Situated in the sarp, high-altitude landscapes
of Herekol and Farasin, these camps are transformed into functional living spaces through the setting up of woven black
tents (karagadir), the collective building of clay ovens, and the strategic stockpiling of geven plants, turning the harsh
terrain into a home (Bulut et al., 2017).

The gathering and drying of geven (astragalus) and kenger (gundelia) roots by women represents a critical energy logistics
dimension of the pastoral economy. This biomass is systematically collected, processed, and transported along the
extensive idil-Van migratory axis, serving as a portable fuel source. This practice underscores the capacity of koger women
to execute large-scale spatial planning regarding energy security, ensuring the sustainable management of scarce
environmental resources.

The building of the traditional clay oven (tandir) via communal labor (imece) constitutes a vital socio-spatial hub within
the zoma. Constructed entirely from localized clay and water sources, these ovens represent a form of sustainable,
ecological architecture. Acting as a shared resource for the camp, the tandir functions as a female public sphere that
fosters social solidarity while etching a tangible physical mark of women's labor into the landscape.

The strenuous physical journey from the winter plains of idil to the high pastures of Van-Catak and Herekol exemplifies
traditional "mountain nomadism," where vertical mobility is the definitive strategy for navigating environmental
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extremes (Akgin & Aydin, 2021). The choice of high-altitude destinations during the summer months is guided by
favorable physical conditions, notably cooler microclimates and abundant water supplies (Zaman, 2001). Fed by seasonal
snowmelt, alpine streams like the Narlica Suyu in the Catak district of Van serve as "hydrographic shelters," enabling the
tribe to maintain its herds in rugged environments and reinforcing their spatial flexibility.

However, modern socio-economic transformations and state-led interventions have introduced functional shifts within
traditional highland areas, leading to the abandonment or structural alteration of many pasture sites (Sari, 2013). As
contemporary land-use changes continue to pressure these landscapes, the space available for authentic pastoral
lifeways is steadily shrinking (Sari & Kaya, 2019). Despite facing complex administrative restrictions, shifting property
regimes, and geopolitical border constraints, the Soran Tribe continues to execute its seasonal migrations, demonstrating
that transhumance is sustained by a profound collective will (Hadimli et al., 2010). Consequently, the tribe's persistence
in preserving this migratory corridor must be interpreted as a powerful form of "cultural resistance," carving out a space
of autonomy against the encroaching pressures of modern sedentary systems. The presence of the Soran Tribe within
this territory remains a cultural landscape woven from historical memory, female ecological expertise, and an enduring
mobility.

CONCLUSION, DISCUSSION, AND RECOMMENDATIONS

This study concludes that the zoma, as the basic micro-settlement unit of nomadic life, constitutes a transformed cultural
landscape shaped directly by the spatial labor of women. Through practices such as the construction of clay ovens from
local soils, the gathering of biomass fuel, and the management of alpine water sources like the Botan GCayi and Narlica
Suyu, the Soran woman effectively humanizes the biophysical environment. In doing so, she converts abstract geographic
space into a lived "place" rich with social meaning and historical continuity. These findings validate Carl Sauer’s cultural
landscape paradigm and Tim Ingold’s dwelling perspective, reinforcing the theoretical premise that geographic space is
never a passive, static container but a dynamic process constantly produced through daily human routines (Massey,
1994).

Furthermore, the sophisticated environmental knowledge displayed by koger women—seen in their botanical taxonomy,
fuel management, and weather forecasting—challenges conventional definitions that reduce female labor to the private,
domestic sphere. Viewed through feminist geography, this localized expertise forms the epistemological foundation of
nomadic culture, demonstrating that the governance of seasonal mobility is deeply gendered (Rose, 1993; McDowell,
1999). The historical narratives embedded along the migratory routes, such as the legends of Hana Sori and the sacred
association with Hekola Mira, act as spatial anchors that validate the tribe's current claims to territory in the face of
modern state restrictions. The persistence of this vertical migration highlights the role of transhumance as a deliberate
strategy of cultural resilience.

Based on these insights, the following recommendations are proposed:

Digital Cartographic Documentation: The specialized botanical knowledge, route-finding techniques, and spatial
strategies possessed by nomadic women face an imminent risk of erasure due to rapid sedentarization pressures. It is
urgent to deploy GIS-based mobile tracking and ethnographic mapping to systematically record these fluid migration
paths and place-names before this oral geographic archive is lost.

Theoretical Expansion of Human Geography: Future research in human geography must move beyond rigid econometric
or purely positivist models of pastoralism. Incorporating qualitative concepts from feminist and cultural geography—such
as the "geographies of everyday life," "emotional geography," and "spatial performance"—will enrich academic
understandings of how mobile communities experience and construct space.

Gender-Responsive Infrastructural Support: Regional planning authorities and policymakers must prioritize the specific
needs of nomadic women along the Mardin-Sirnak-Van migration corridors. Targeted interventions should include
providing clean, accessible water points at major camp sites, deploying mobile healthcare units equipped for maternal
health, and establishing flexible, seasonal mobile schools aligned with the migratory calendar to mitigate the physical
hardships faced by women.

Institutional Heritage Protection: The unique spatial arrangement of the zoma, its low-impact architectural footprint,
and its symbiotic relationship with high-altitude ecosystems should be formally recognized under national and
international frameworks as a "Living Cultural Landscape". Legislative, administrative, and academic protections must be
strengthened to safeguard these fragile socio-spatial systems from destructive external developments and state-led
displacement, ensuring the long-term viability of this rich pastoral heritage.

85



Musa Yuksel & Halil Hadimli

KAYNAKCA

Akbas, F., & Baykal, F. (2022). Dinyada yaylacilik kiltiriine cografi bir bakis. Cografya Dergisi, (45), 195-213.

Akgiin, O., & Aydin, M. (2021). Koger asiretlerin géc giizergah yollari izerine bir inceleme. Uluslararasi Gé¢ Arastirmalari Kongresi
(ICOMIR 2021) Tam Metin Kitabi iginde (ss. 436-445). Bidge Yayinlari.

Aksoy, M. (2001). Giineydogu Anadolu’da asiret yapisi ve koger (géger)lik kiiltiirii. Otiiken Nesriyat.
Alagoz, C. A. (1941). Turkiye'de yaylacilik arastirmalari. Tiirk Cografya Dergisi, (1), 150-152.
Bozkurt, F. ve Ozgiizel, S. (2019). Tirklerde yasam tarzi olarak gég olgusu ‘gdg yolda diizelir’. Folklor/edebiyat, 25(100), 815-824.

Bulut, i., Degisgeg, C., Giiney, H., & Uzun, 0. (2017). Kiiltiirel peyzaj agisindan geleneksel Aglasun evleri. Atatiirk Universitesi Sosyal
Bilimler Enstitiisii Dergisi, 21(4), 1703-1719.

Bulut, I., Yirtdir, E., & Kazanci, H. (2013). Artova Yéresinde (Tokat) yerel iklim bilgisi ve halk takvimi. Tiirk Cografya Dergisi, (61), 21-
30.

Bulut, S. (2021). Gég, gocebe, koger (goger), koger (gdger) evli/evli, koger (gbger) oba, goggiin (cii)/gdckiin (cii), gdgmen/gdcmel ve
konarkoger (gocer)/koger (gdger)konar sézciikleri izerine bazi notlar. Kahramanmaras Siit¢ii imam Universitesi Sosyal Bilimler
Dergisi, 18(3), 1671-1720.

Cansever, T. (2002). slam’da sehir ve mimari. Timas Yayinlari.
Denker, B. (1960). Guney dogu toroslarda gogebelik. Tiirk Cografya Dergisi, (20), 136-142.
Erdz, M. (1991). Yériikler. Turk Diinyasi Arastirmalar Vakfi Yayinlari.

Giiney, E. (1993). Dogu ve Giineydogu Anadolu'da géger-konar asiretlerin kislak ve yaylaklari. Dicle Universitesi GAP Arastirma ve
Uygulama Merkezi Yayinlari.

Giizel, A. (2012). Sanhurfa ilinde hirbe yerlesmeleri. Firat Universitesi Sosyal Bilimler Dergisi, 22(1), 1-17.

Hadimli, H., Karakuzulu, Z., & Birinci, S. (2010). Akseki ilcesindeki gécebe hareketler. Uluslararasi Sosyal Arastirmalar Dergisi, 3(10),
348-359.

Hutteroth, W. D. (1959). Bergnomaden und Yaylabauern im mittleren kurdischen Taurus. Marburger Geographische Schriften, Heft 11,
Marburg.

Ingold, T. (2000). The perception of the environment: Essays on livelihood, dwelling and skill. Routledge.

Johnson, D. L. (1969). The nature of nomadism: A comparative study of pastoral migrations in Southwestern Asia and Northern Africa
(Research Paper No. 118). University of Chicago, Department of Geography.

Massey, D. (1994). Space, place, and gender. University of Minnesota Press.

Matsubara, M. (2013). Gdgebeligin diinyasi: Tiirk gbgebelerinden Coslu Yériiklerinin etnografyasi (Gev. K. Sugihara). Ataturk Kaltar
Merkezi Yayinlari.

McDowell, L. (1999). Gender, identity and place: Understanding feminist geographies. Polity Press.
Rose, G. (1993). Feminism & geography: The limits of geographical knowledge. University of Minnesota Press.
Sari, C. (2013). Bati Toroslar’da yaylalarin fonksiyonel degisim siireci ve yayla senlikleri. Marmara Cografya Dergisi, (27), 242-261.

Sari, C., & Kaya, F. (2019). Akkoyunlu Yoriklerinin Beykonak kislaginda yasamlari. International Journal of Current Approaches in
Language, Education and Social Sciences, 1(1), 20-31.

Sauer, C. 0. (1925). The morphology of landscape. University of California Press.

Somuncu, M. (1996). Aladaglar: Yaylacilik ve dag gbgebeligi konusunda bir arastirma. Gundlz Egitim ve Yayincilik.
Tasdelen, M. (1997). Kocer (gé¢er)lerin Sehirlesmesi (Beritan Asireti Ornedi). Turan Yayincilik.

Tungdilek, N. (1964). Tirkiye’de yaylalar ve yaylacilik. istanbul Universitesi Cografya Enstitiisii Dergisi, 15-28.

Zaman, M. (2001). Yayla turizm merkezlerine bir 6rnek: Hidirnebi Yayla Kent 1. Atatiirk Universitesi Fen-Edebiyat Fakiiltesi Cografya
Bolimii Dergisi, 1(2), 1-14.

86



